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OEIGISr 


OF THE 

DURGA PUJA. 


\The following paper was originally p\ 

' Ushed in the Hindoo Patriot** for i 
j I9th October^ 1874.] 

This is the third day of the greatest of Hii 
festivals ] and the whole Hindu world is in 
highest transport of exhilaration. The joyous 
season culminates on this day. The BrahmanSi 
as a matter of course, occupy the foremost rank, 
and quaintly but aptly do the Rishis in the 
Rig Veda compare their rejoicings and recanta- 
tions of prayers at this season with the croaking of 
frogs at the approach of autumn : 

These vow-fulfilling Brahmans, the frogs, 
after lying quiet . for a year now utter their 
voice, stimulf^ted by Parjanya, the Rain-god. 
When the waters from the sky fall upon them, 
as fliey lie like a dry skin in the dried up pond, 
Hhe voice of the frogs rises in concert like the 
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lowing of cows which liave calves.* * * * * 

* * One lows like the cow, another bleats like 
tlje goat; one of them is speckled, another green. 

* * * * iJJce Brahmans at the Atiratra 
Soma rite, like priests talking round a full bowl, 
ye frogs surround the pond on this day of the 
year which is the day of autumn | * * * 
They observe the divine ordinances of the year ; 
these creatures do not disregard the season.” 

Thus the approach of autumn acts like a spell. 
Then nature presents a new and charming form ; 
then incessant rains no more inundate the earth, 
and the dark clouds no more lower over the 
skies ; the deep azure of the firmament 
teems with the chastening beams of the delicious 
autumnal moon, and the bracing northern breeze 
imparts vigour and energy info the limbs of 
man. This season is not inaptly called the 
second spring,— the last start of nature before 
her plunge into the depths of winter. To this 
season every flowering plant that perfumes the 
air with its fragrant exhalations or fascinates the 
sight with its many-coloured blossoms renders 
homage in the sbnoc of some stray flowers. 
Tliis is emphaticid’y a season of joy and rejoic- 
ing, and what nation is there that has not some 
festival in commemoration of the autumn ? 
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Aud the ^^reat Durga festival of the Hindus 
takes place in autumn : — it is the oldest known 
in Hindu religion. It is regarded with great 
awe and veneration, aud its observance is con- 
sidered tlie cro-vniiig act of piety. When it was 
first established the memory of man, it seems, 
runneth not to. Its vitality has been as it were 
co-extensivc \iith the nationality of the Hindus. 

1 1 has adapted itself so admirably to the genius 
of the people that it may be said to have 
grown with their growth. The] dawn of its 
origin is hidden in the gloom of antiquity. 
Its developinent has been so slow in time and 
easy in gradation that it is ditlicalt to distiu- 
guish its two consecutive phases, though the 
earliest recorded form is as distinct from the 
cultus of the present day as any two ideas of 
tlie same mind on a given subject could be. 
Kdigiou, like language, has a life of its own, aud 
this is the more so when that religion is a sym- 
bolisiii of pure thought; — when according to its 
cult the deity is not a person or a visible shape 
but a Word. To a nation to which language, 
was cosmos, to which beauty was better expres- 
sed ill words than in the objects described, to 
which the flower was lovelier when it was cloth- 
ed with the tints of the imagination than 




From the simple and spontaneous ideas of the 
Veda, we come to the more abstract and philo- 
sophical technicology of the Upanishads and from 
them to the gross allegories of the Puranas. The 
Tantras, some of which are chronologically later 
than many of the Puranas, are logically more 
nearly connected with the Vedas than the former ; 
and the philosophical abstract ideas of the IJpa- 
nishads have been transformed more successfully 
into the mystic symbolism of the Tantras than 
in any other class of works. The Tantras draw 
directly from the Upanishads, though the interpre- 
tations adopted in the Tantras are different from 
those accepted by the Puranas. 

Founded upon these different materials the 
modern Hindu faith is [a fabric of many- 
coloured woofs and warps. It is a composi- 
tion, perhaps, the most natural under the 
circumstances, though the elements are most 
heterogeneous. Hence to trace the progress of any 
particular cultus or worship prescribed in it is by 
no means an easy work. So many conditions and 
circumstances complicate the enquiry that as one 
pursues the subject so many new phases come into 
light in quick succession that they quite bewilder 
him. The covered germs of the cultus of the time 
of the Veda have been developed into elaborate 



systems by the heat of the mind, as it were, 
applied by sncoessive generations of thinkers. The 
original seeds are the same — but reared on 
different soils and under very discordant cir- 
cumstances by the authors of the Brahmanas 
and Purauas their growth has been so diversified j 
that in traversing the garden of the Hindu reli- ■ 

gion, one not unfrequently loses sight of the | 

primeval plant. | 

These remark'? apply with peculiar force to the | 

Durga Puja. Wc can trace its origin to the re- 1 

motest era of Aryan civilization but it is not no^ i 

I what it originally was. The Durga Puja of the 

present day is an evolution of many muta- 
; tjons. In the Veda it is called the Sara- 

; diyotsava or the Autumnal Festival. Cor- 

rectly speaking it was a festival appertaining to 
I the seasons. In the’ early days when the Aryans 

I lived somewhere ne«ir [the plateau of the Belur- ! 

i Tagh, its vernal form the Vasanti Puja was in 

vogue. The spring, which opened the blossoms ! 

of plants, which covered the pasture with green, 

I aui melted the ice of hoary winter, was welcomed 

I witl) greater earnestness, and the advent of such 

I a day was celebrated with greater eclat than the 

I setting day, the day which verged on the winter, 

1 the death of vegetation and the night of the gods. 
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This last was no doubt a day of rejoicing as it 
was the last day of festivities, the last day pre- 
ceding the wititry gloom, but it could ndt be 
so cheering as that which brought in a new life 
and revived tlie creation. 

The autumnal festival being a homage to Kanya, 
the Virgin, and therefore based upon Jistrouomical 
phenomena, the time of its celebration necessarily 
varied. As the worship of the jVirgiu we 
identify it with the Autumnal Festival of the 
Brahmans of the Black Yajurveda. Therein it 
is described as a simple Savaj an ephemeral 
sacrifice performed with the view of attaining 
certain object or position. It was then called 
the Panchasaradiya yajna or the quinquennial 
autumnal sacrifice, and began with the new | 
mooli ill the asterism Visakha {a. b. c. Libra,) j 

the asterism which was cut into two ' by the i 

ecliptic. Kandama Rishi was the first among the I 
mortals who celebrated it, and the ceremony ex- 
tended over five days. But we need not give the 
details of this sacrifice, as a description of it was 
given in these columns some years ago. Before 
that sage it was celebrated by the Maruts to 
attain pre-eminence over Indra. This is the only 
Vedic sacrifice, which has any reference to : 
autumnal festivities, * 



Philosophically examined in this sacrifide | 
rdcognize again the supremacy of a Word — of an 1 
idea thrown out by it developed into an elaborate * 
worship. The mystic philosophers of the Tantras | 

I have pushed this idealization to such an extreme | 
i that tl>ey have reduced the mythological and alle- | 

' gorical Wordsof the Veda to symbolical monosylla- 
j blcs or roots, and the function of the guru or I 
' spiritual teacher is to expound them. The symbo- 
lical monosyllablic roots again have been deified 
^ in their turn, and in their love of mysticism the 
authors of the Tantras entangled the subject in 
such thick tissues of mystery, difficulty, and obs- 
curity that even the most quick-witted and 
clear-sigljted among the initiated not uuoften fail 
to educe their real meaning and significance. 
Thus tlie incessant struggle of the Hindu mind 
has been a combating of Words to the neglect 
of tlie physical reality. And this verbal ratio- 
cination, if we might so call it, disposed it to that 
contemplation for which the ancient Hindus 
were so famous. The brain worked upon its own 
resources, now startled by the objections suggest- 
ed by itself, and now satisfied with the dedne- 
I tions drawn by itself, the result being" a degree ^ j 
I of self-complacency or self-sufficiency, if you i 
' will so call it, which is ill-compatible with a 
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^ miiid^ that takes notes of the external world, and 
! tests its subjective knowledge with thft objective 
I reality. In this excogitatio n over Words the 


true meaning of the Veda is often lost and for- 
gotten. Take for instance the case of tlie goddess 
Mauasa, the Serpent-Queen, Sarparajni. This 
incident occurred so early as in the days of the 
Grihyakaras, and Gobhila amongst them so far 
distinguished the goddess Manasa from the true 
meaning of the word, which means “mental” 
or “ by mind,” that he has in his Parisisht i in- 
; sorted the directions necessary for worshipping 
j the snake-goddess. It cannot, Uiowcver, be de- 
; nied that this forgetfulness of the true mean- 

j ing of the Veda is not wilful. The author, who 

first used the word, used it in a sense that 
was well known and accepted at the time, but 
the genius of the language has so far changed 
itself that tlie character of tlie myth is 
lost altogether. In tlie Pauchasaradiya sacrifice 
tlie Veda does not say to wh>m this sacrifice was 
addressed, but what relation it 'bore to Dawn i 
or Durga? It was performed by Prajapati, who 
j had aimed at much prosperity, which it is said, 
he had gaiued by performing the sacrifice. We ' 
are quite satisfied that the Veda did not mean 
that the sacrifice should be addressed to any Deity 
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unless it meant llie Manits or Indra. It was ; 
no doubt the later authors, wbo from a natural ! 
transition of tbouglit associated the sacrifice j 
with the time of its performance. And this time ■ | 

was none other than the Eve or Dawn of tlie 
Great Night of the Gods. This gloaming or 
Dawu was naturally represented as a feraa'e, and 
her complexion was in keeping with the hue and 
tint of the sky, or of nature at the time. When 
once we come dowu from the W ord of the Veda to 
the maferial reality, it hecomes easy to identify 
thi.s Dawn with the Dawn cf the other parts of the i 

I 

Veda. 

Once the primitive meaning of a Word is 
lost it becomes easy to multiply myths. The 
current of figures and allegories then flows 
without interruption. We need not dilate 
hereupon the spontaniety of the Vedic ideas, | 
iu other ^words the natural outpourings 
the soul embalmed in the Veda, and their 
indeflnite haziness and undcflnablc vague- 
ness. Soon after the appellation of the elements, 
which constituted the Vcdic period, came iu 
the period of personification iu the Brah- 
mauas. No distinctness of individuality, such as 
js seen in the separate deities of the later and more 
polytheistic Veda called Upanishads, then existed. 





Everything was a vague embodiment of religious 
wonder and awe. 

To the period of the personification of the 
elements succeeded tliat of abstract ideas. 
Speaking of Uuclra and Uma Babuj Rojendralala 
Mitra says^ in him, (Kudra) we behold not 
a spiritual essence of a concrete object, but the 
ideal embodiment of all that is fiightful and 
terrible.^* Uma is all that is soft and beautiful 
of the mountain. It was at a later period 
the llishis of the Vedas thought of assign- 
ing female energies to the gods, but when this 
was done tlie female had rarely any functions 
given to her. And up to the present day there are 
many goddesses, who have nothing to do ; and are 
simply named as the wives of particular gods. The 
Tautras, which treat of the female energy, have di- 
lated so largely upon this point that they have lent 
female energies to such gods as theVaraha incarna- 
tion and so forth. Such female energies are merely 
instances of the linguistic development of the cult. 
They are no better than grammatical feminines of 
the original words, such asindrani, Varahi, Brah- 
man!, and others. The relationship of the feminine 
grammatical form was at first vague and uncertain, 
and so we find in the Veda more passages 
than one in which Ambika is described as 
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sister of Siva. la the Jater works, however, she 
is Siva’s wife, and the Purauas, following in the 
wake of this idea, have called her at one place 
mother and at another the wife of Siva. Rudra has 
ill the earlier Veda Bod.isi as his wife. The later 
works and l^uranas, following the rules of grammar 
other than those which regulate the Vedas, have 
Rudraiii as his wife ; and the goddess Rodasi 
is either altogether lost sight of in the Piiranas, or 
if not at least not recognised as the wife of Rudra. 
She is a different goddess. Thus grammar steps 
in to help religion. 

Nor is the peculiarity to be missed in tlie 
case of the Panchasaradiya Yajna, As stated 
bef»re it was performed by Kaudam.i, a 
Rishi. Now tlie meaning of tiie word is connect- 
ed with the feminine gender, Kaiula. And to 
this solitary word no doubt may bo traced the 
subsequent development of the idea of wursliip- 
ping Da^vii, Gloaming or some female energy of 
those days. YeV^ says Johnson, the influence 
of the transforming process must have been very 
great.^’ “ This multiplication of individual deities 
must have gone on in the Aryan religions by 
the change of mere appellatives into personal 
forms of the deity.’' “ A great many names to 
which prayers are addressed being simply 
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expressions of qualities.’" These qualities 
were first attributed to the sun, the fire 
or the god of the firmament, and became 
in later portions of the Veda eleven times 
three, which again the prolific Puranas have 
multiplied into as many billions of gods. Through 
linguistic obscurations, these expressions of 
qualities became distinct, and Mr. Johnson adds 
until Macrobius could find ready to hand ample 
materials for proving his great thesis so often 
reproduced, that all ancient worship was resolv- 
able to heliolatry alone."" 

Durga Puja as a worship of Durga can be traced 
to the Puranas only. The earliest instance of this 
worship is attributed to Rama Chandra. It is said 
that when he wanted to destroy the ten-headed de- 
mon Ravana of Ceylon he pciformed it with a view 
to acquire extraordinary energy. In the Bralima 
Vaivarta Purana, an entire volume of which is 
devoted to the discussions relating to Durga 
and her other forms Sakti and Prakriti, Durga 
is said to have been first worshipped by the 
supreme spirit of Krishna in the Vrinda 
forest 'of the circus of the Zodiacal signs in 
the sphere of the heavens. This was at the 
commencement of creation. The Forest of Vrinda 
or aggregation and collection was in Golaka the lu- 
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minous sphere. This sphere is evidently the sphere 
of Pythagoras who called the revolution of the 
seven planets the music of the spheres, the seven 
gamuts of which were the seven dancing planets. 
What could be a better illustration of the poten- 
tiality of the Word than this ? How every word 
though primitively used as an appellative has 
become a distinctive expression of qualities and 
personalities of real life ? The unravelling of 
these myths leads us to simple names, which should 
have conveyed nothing more than what they are, 
had not the genius of the language and the mys- 
ticism of our philosophers obscured the real and 
original meaning. It was for the explanation 
of these myths that the Tautras had re- 
course to gurus, who, however, in the fervour 
of their own imaginative construction, have 
lost sight of their primary function or object. 
Tlie Puranas have identified Krishna with 
Vishnu, "and Vishnu is everywhere the Sun 
God. Vishnu,^^ says the Veda strides over 
this which ever exists,” and is Aditya accord- 
ing to the Nirukta. The supreme spirit of 
Krishna is Vishnu, and all the rays according 
to the Nirukta are called Gavali, for the “ dark 
female” (night) is said to stand amongst 
tawny cows (rays of the Dawn.)” And tliere- 



the desired confluence of matter was by des- 
troying chaos or primeval darkness and in cutting 
off the month of Cliaitra which had killed tlie 
year; or astronomically by cutting off the 
asterism Cliaitra, which was done by the aid of 
Virgo in which sign the constell.ilion was. This 
cutting witli his circle or elliptic was done by his 
bisecting space at Visakha. 

The next instance of the worship of Durga we 
have in the adoration paid her by Rndra when he 
besought licr aid for the destruction of the demon 
Tripura. A fourth instance occurs in the ca«e of 
Mahendra when ho was cursed by the Tlishi Dur- j 
vasa. She was next worshipped by the chiefs of I 
Munis, Siddhns, Gods, Manu and by man. Then 1 
she was worshipped by prince SuraMii. The last 
worsliip took place in the cycle of Svarochisa, long 
before the cycle of Savariii, wdicn Sur.itha, lioni of 
the Chaitra family, was lord of tlie whole world. 
Savarni the Manu had descended from the Sun, 
and so had Svarochisa, which means good rays. 
Suratliais an epithet of the sun tn mning h iving a 
good car. Here again as in the legend of Madlin- 
Kahabha we find that the sun is born of the 
Chaitra family, that is to say the sun of the now 
year born of the last month of the expiring 
1 year. 



Such] is the history of Durga Pnja so far as 
it may be traced in the Veda and the Puranas. 
It now remains to trace tliej relation between 
Durga, Dawn, Uma, Kalika &c. and to establish 
their identity. 

Ill tlie Puranas and Tantras Durga is Prakriti, 
nature and creative energy; she is Mahamaya 
and Yoga-Nidra. We will now endeavour to shew 
that these ideas or abstractions aie not in- 
ventio i : )f the later authors; but that they are 
reflexions of the Vedic abstract properties and 
appellations as observed above. There is not a 
single attribute or epithet of Durga, Uma, or 
Kali which cannot be found in tlic Veda as an 
appellation or property of Usba or Dawn. From 
Dawn we come to Uma. 

Ill the hymn of the Rig Veda addressed to 
Uslia or Dawn, she is called the sister of Bhaga, 
or the kinswoman of Varuna, As Ambika she 
is the sister of lludra in the Vajasaneyta Sanhita, 
and in another passage she is wife and spouse 
of lludra. As Force or Sakti she is described 
in the Rig Veda to “send forth both the active 
and the beggar.^^ Everything that moves bows 
down before her glance. “The goddess rouses 
into motion every living thing.^’ “ She has 
awakened all creatures. She arouses the prostrate 



sleeper to move, she impels anoilier to enjoyment, 
to pursuit of health.’^ She enables those wlio see 
a little way to see far.^’ “ She lias made A«ni 
to be kindled ; she has shone forth by the light of 
the sun, and has awakened the men who are to 
offer sacrifices/^ “ She has done good service to 
the gods/^ And the Puranas have improved upon 
this idea by giving the Dawn a personal form and 
making her the destroyer of Demons and Asuras 
for the sake of the Gods. Usha in the Rig Veda 
is represented as the mother of tlie gods and 
mighty, and in the Puranas Diirga is Dovainata 
and very powerful. As Dawn she is represented 
in the Veda to have revealed things that we love, 
to have awakened the sleepers like an inmate of 
the house. And in the Puranas she is described 
as Yoga-Nidra, rousing Vishnu from his gi'eat sleeps 
and as Illusion or Maya filling man with a blind 
love for the things of this transitory world. In 
the Rig Veda Usha is alike to-day, alike to-mor- 
row, spotless, undecaying, immortal, Duiga in 
the Puranas is said to be ever young. Usha 
is being born anew every day and yet she 
is old, nay immortal, and wears out the lives of 
successive generations which disappear’ one after 
another, while she continues undecaying.^' The 
bright ray of Usha has been perceived j it extends^ 
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pierces tl»e black abyss/* The daughter of the 
sky has assumed a brilliant glow like the decora- 
tions of the sacrificial post on festivals/* and all 
tliese attributes apply " to Durga. In the 
Puranas Durga is prayed as the great Vaishnavi, 
the spouse of Vishnu, the Sun-God, and in the 
Rig Veda Uslia is “ the daughter of the sky, 
mistress of the World, the food-providing wife of 
the Sun/* “ The Sun follows the shining goddess 
Usha as a man coming after approaches a 
woman/* 


In theDurgaPiija, which is celebrated in autumn, 
the Puranas enjoin an arousing of the goddess, and 
the reason assigned is that autumn hikes place 
during the night of the gods. This is at firs^ 
sight mystical, but we have the true purport of it 
fully explained in a hymn of the Rig Veda address- 
ed to Usha We are there told that the worshippers 
are more alert than Usha and awaken her instead 
of being awakened. The Vasislitas were the first 
to awaken her by their hymns. She is solicited 
not to delay that the sun may not scorch her 
like a thief or an enemy/* She is prayed to bring 
the gods to drink the libations of Soma. Agni 
and the gods generally are described as awaking 
with Usha. Thus we find that the Vodliana or 
arousing ceremony means nothing more than tho^ 






earnestness of tlie worshippers singing the praises 
of Dawn before she is up. All ceremonies being 
performed during the day it is but natural that 
the gods with Agni their leader should wake 
with the Dawn. 

Uma, as a celestial divinity, appears for, 
the first time in the Kena Upanishad, 
where Uma Hairaavati explains the appari- 
tion of Brahma, which had appeared to Vayu, 
Agni and Indra, and she gave them the 
knowledge of Brahma. The Divine knowledge, 
Brahma-Vidya, is the germ of the vast Tantric 
image of the ten Mahavidyas and innumerable 
Vidyas, In our notice of Jagaddhatri Puja 
liindod\ Patrhtf 3rd November 1873) w^ have 
shewn how the Tantric idea of Jagaddhatri is de- 
rived from this passage. Sayanainhis commentary 
on the Taittiriya Aranyaka says, Garni the 
daughter of Haimavat is the impersonation of 
Divine knowledge.” Dr. Muir, after quoting this 
explanation, very pertinently asks : " First of all, 
why is Uma called Haimavati ? What has she to 
do with the Hiinavat ? Is it that the Brahma- 
Vidya (Divine knowledge) came originally from 
the Himavat to the Aryans dwelling in the 
Madliyadesa V* It is not for us here to reply to 
the question. Our object is gained when we 



have identified Uma with Dawn and the daughter 
of tlie Himavat, from which no doubt descends 
the first rays of the sun. 

In tlie hymns referred to above Uslia is said 
to be connected with Agni ; and at one place she 
is called her spouse. Agni is called her lover 
and is said to appear with or before dawn, and in 
olbe;’ places Kali and Karali are the wives of 
Agni, and the tongues of Agni are called Kali, 
Karali, Manojava, Sulohita &c. Here we have 
the limited light of the fire ideal ified with the 
illimitable light of the Dawn, and both indi- 
cated hy the same names. 

The grand object in all this is to extd the 
dawn of light, whether beginning with the day 
or with creation, as the source of human 
happiness and enjoyment^ or in other words 
the phenomena of nature, unchanged in essence, 
are made the divine reflex of simple social in- 
stincts and practical pursuits, and according as the 
word or words used to indicate that light or those 
phenomena, the personification becomes masculine, 
or feminine. Thus when we have Dawn or XJsha 
ill the feminine, as the first element after creation, 
or that which made every thing manifest, we have 
a female divinity for worship. In the cosmogony 
of Manu, the waters arc the first of created 
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objects, and Vanina their regent at once got the 
liighest rank in the pantheon of the gods. Again 
when primeval light ia indicated by a masculine 
noun, we have Hiranya giirbba, the source of 
golden rays, who is thus extolled in the Vedas : 

In the beginning there arose the source of 
golden liglit. He was the only born lord of all 
that is. He established the earth and the sky. 

To whatever God we shall offer and sacrifice, He 
who through his power is the only king of this 
breathing and awakening world, lie who governs 
man and beast &c. &c/* 

Now this Light — this Cause of all thing 
that exists is the primeval energy which being 
expressed by the feminine nonn Sakti, it be- 
comes in the Tantras and Piivanas, a most 
potent goddess of that name, and we have 
therefore nothing hcfire us in her manifesta- 
tions than the various functions of Force, 
Mental and Physical, in the phenomena of 
nature. Consequently these manifestations — these 
incarnations, according to the Puranas, of Sakli or 
theVilal Force — arc not so many different and dis- 
tinct individual doilies or goddesses, nor tl»e hymns 
and prayers addressed to them, adoration offered 
to many deities, but the recognition of the 
Deity everywhere : — the upward look of wonder, 

r ^ 
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reverence, gratitude and trust,” as Mr. Johnson 
says, ** from hearts to which all aspects and 
powers of nature spoke in essentially tlie same 
language.” All these personifications are alike 
omnipotent, heneficient, and omniscient. Each, 
when worshipped Jind invoked, is cou'^idered by 
the devotee as supreme, simple, and unrivalled ; 
and each exists in the mind of the worshipper as 
a single idea and ns a unity ofgodhend. Thus 
the monotheism of the Hindu mind rightly under- 
stood is Unitarian principle at once liberal, 
intellectual and intelliirent. It expresses an idea 
of a unity and integrity of the godhead untaint- 
ed by intolerance or jealousy of any kind ; every- 
where the Supreme Deity is w u’shipped, whatever 
the name, form, or rank of the particular god or 
goddess of a particular worshipper in the Hindu 
pantheon, for in his eye that Deity is Supreme. 
True, the Divine Principle is worshipped in form 
by the ignorant, but as the sloka says : — 

" It is for the (comprehension) of the grossly 
ignorant that the Divinity is imaged in wood and 
stone.’' 

Or as Pope says : — 

Lo ! the poor Indian whose uptijtored mind 
Secs God iu clouds, or hears him in the wind I 

^ 3 ^ 
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* Diirga in the Sastras viewed from a scientific 
point of view is the beau-ideal of the eternal and 
imperishable Force of Nature, while she is associated 
in the popular mind as the mild and beautiful 
daui?hter of Himalaya to whom she pays a yearly 
visit. Weave tempted to give here from the 
Skanda Puiana the speecli of Narayana to Nanda 
as it gives the virtues of the goddess from all 
points of view : 

^^The Prime Energy of Narayana,” says Krishna, 
“ is the cause of creation, maint»^na nee and destruc- 
tion, by whose instrumentality Brahma and other 
gods perform the functi‘ms of creation. She by 
whom all creation is made, by whom all things 
pr<.^per, and witliont whom no world doth exist, 
even she was given to Siva. She is the manifesta- 
tion of Piety and Repose ; she is the personification 
of hunger, thirst, and satiety, as also of faith, for- 
giveness and forbearance. She is the emh«»dirnent 
of coiitentedness and nourishment. She i^* peace 
and tranquillity and the presiding deity of nn'desty. 
In heaven she is called the greatest Sati (exist- 
ence) ; in the sphere of the luminaries slie is called 
tlie chaste Radhika (Perfection, the asterisni in 
which the moon is full in Visaklia, the first 
month of the year, rotation and revolution) ; in the 
wor d -o.ow she is true faith. She is Durga, the 


1 
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daughter of Mena, and the wife of Nirriti (mis- 
fortune, dispeller of misfortunes) and this Durga 
is the cele tial Proserpina In the sphere of Indra. 
She is speecli and the goddess Matrika (of the 
Tantras) and as Suvitri (t he wife of the sun) ; she 
is the presiding divinity of the Vipras, She 
is the consuming power of fire, the shining 
power of the sun, the enlightening power 
of the moon, and the cooling power of the water. 
She is the productive virtue of the grains, and the 
supporting power of the earth. She is the priestly 
attribute of the Brahmans, and the divine power 
of the gods. She represents the austerity of the 
anchorites, the titular divinity of the householder, 
the freedom of the liberated, and the illusion of 
worldliness. She is the principle of devotion in 
devotees, and she inspires them with a spirit of 
devotedness. She is the regnant power of the 
rulers of mankind, and she is lucre amongst trades- 
men. She crosses over the sea of worhlliness, 
and forms the subject-matter of the three-fold 
science ; she is the only saviour in the nn- 
fordable (ocean of the world). She is the rii^lit un- 
derstanding and memory of the gods, and the 
commentary of the rcvebitions. S'no is the at- 
tribute of donation i\ donors. She manifests 
herself in the valour of the military class, and in 



the fidelity of chaste women. Such is the nature 
of Energy which has been made over to Siva/^ 

In another place Parvati explains her nature 
to Siva in these words ; '' I am the self-same 
Radha in the spheres. I am Siva when located 
with you, and Sarasvati when associated with 
Brahma. 1 was Daksha^a progeny ; I killed the 
Daityas; I destroyed myself at Daksha^s vitupera- 
tion ; and I am the mountain-born maiden now. 
In a conflict with R iktavijal assumed the form of 
Kalika. I was Savitri when giving out the Vedas, 
and Sita (dug up) the daughter of Janaka. In 
Dvaraka they called me Rukshmlni, and in Maha- 
hharata I .am known as the daughter of Vrisha- 
bahii/* 

“Prakrit!/^ {jpra signifies excellence and Jcriti 
creation), says Krishna, is the deity esteemed 
super-excellent in creation. She is five-fold accord 
ing to the Brahma Vaivarta Purana, namely Durga 
the progenetrix of Ganesa (lord of all classes i. e., 
man from Janus or the popular Janas a man), 
Radha the emblem of love, Lakshmi the goddess 
of prosperity, Sarasvati the goddess of intelligence, 
and Savitri the goddess of the vestal fire. This 
deity,” continues Krishna, ‘'which presides over 
all, appears in all forms and is everlasting, she is 
adored and lauded by Brahma” etc. 
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The Sakti Sangami 



Tantra describ s Durga 


as the paramount ''uergy or powjr of Siva, wliicli 
is beyond the vision of our eye^, and wliieh dwells 


as voice in our throats, which is above our sense 
of hearing and settle-? as gestation in our tongue, 
which represents the scent wc inhale, and the 
active principle ol onr mind. She is the aufgrc- 
gate result of the combination of all matters, 
as well as the individual property of the minutest 
particles. 

The following is an attempt to reproduce the 
mostslriking ideas in the Vedas and Saslras 
regarding Durga : 


?rriTfiTT<^r rTT^r I 

1 ?r«jr \if{ | ^ 
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^T *i'9rf^ ^^:ii < ' 

w^?iT snmt ' | 

af ■? fti^ftiT ^i^fttfn I «r s^ ifff ^ 53^1^ 

'mf?3i^*r^lWirT;ffr I imt'^ <f?ftr^rwT j 

«^fir I 2 . ]^ 0 O. 

I 

1 ^ ^sictwriiff ^h- I 

^r^TRf F^t ?r^r ?r^ntHiTT?rT ! 

^^fifT I ^*i^r' ’tiracTW^mliT | 

T? 9 ^.‘ I <r^ f%w^ ^F^t 

^tt ^ Tfir wrg’ w«i i:f^ st^rr ?fR^ I 

^^r«!JrTiT ^ f^%rT5T 

^ i 

fiKVwf I 

%-7 »n«T 

’^y«fr4fO!rr'?r i 

H 1 flTr^JT «Un|T^ I I 

na^ wta^a «q^ l ' 
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»nrw i 

sr^wV *' if«T R^ 



I 

3?W ^ift{ 1 

^rr^: w^irfiT h 

uru ^JTf siJRT TTF fip^rr | 

^4%gifr»r ii??5T?[t«rt f?r^w i 

^fr^rnStfipr ftrf^cEi 5^1^ i 

^«rwrf^<»jr|33rr mJTfriV i 

R 

^fS3-* ^r: | 

f%^fr W^g’ r 

?r^r^; f^cTTqK>rrf^cT?T^ I 

fiRwrirli% TT^k iriTTk^Hf^; q^ r 

?r?it ftfqa^ qfisK fqTq^qrfjqTr: i 
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^T»ITWT TI5^Nq % II -a 
fit smninK ^T?ft»if«rfimfti i 
5T»f^T*i: ’flT^fff II 

sj^ ^smfr i 

T^f fsrf^sr gfvTO II 

S$ VS'J ^ 

XJ^WffT ^ f^K I 

<>F JTiig t ?'<r 

iri^; I ^ • qq fr^T- 

qirntwPTR ^f ^ I i 

TT^HTwr '’^wsn WifT^tqTH ^fr: I 

h: » 

W fT^T TrfVlil L^ ^Hl] HfiW I 

•^:^T 1 

nrfiirqrnm^ I ^i^qrr rr qr^rr. wi: i 


I fT^:: SITiVT^ 
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H^r iTw:n?»ftw»n ii t 

5''Bi<fl,'^: s^T m • 

’*n 

anr^ig^t i • 

^r^fiRrra[T?i 

^■0 fd M'^ r«R«t*ft^J^Tflir »< ^ 

^T ^gi^q^quft 

9f!?:Tipi^ ^iw: fl;rftq% 

wwrg | 

JTT^ ?i:?rT x?( % It 

f»[^a*?iT 'Hirw^'fit I 

^K^ijten I? o| ^^1^0 
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?rerT^'8r2rr^?:f^am\?nTrwf^ i 

STt*rTWSTraT^fB«IT^*I’BTT- 

f?rfq?^gni35ffT5g^q 
?iqTqrq?^qf?»TTtT^r 11^8 
%5iT2rqnTTftRqr: ^w* 
flffhiTqiHT 1 

II I «i^ 

’!jf»Jr3^ffffWffJPi?ITT 
^gaTqrr*Tfq^ frfffTt ^.fff^’t ^qjT 1 
«J€qf?irn:t 

^T T^q?s ?Tt’5IT?il B 

iir ^ffe: q' r'r^rr fsrfssjf ^ 

qiife^resTf^^T.’i 

I ^fij^Rr: ^ I 
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^nufinn 

tJT^TJif wftniFTTr : u >9 


I 




^T!T^ 1 

?j%?r %inTraT 

51 Tn5!iT*fTTnf^5n^ w- 


f^^TT%w5iT5f5»*ff: 
€5tT: ^RiTf??5r^ 
^5*i^<^^Tn5rt3i5r 
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ST ^r^lrfff 8^8, 

Tfe^ tlTWiftoerT 
^ifhTi^t<yf ^*rfv^»3jfvifqT i 
?l?Ri^r: tJ^^; ^fmrTi 

^ Ttn^arniT li ^ ^ 

^>4 sinr^ar 

’^SRW^irf ?lWTiTTW^5Tt I 
WTsr^ H 

’«5 ^^apFiT B ■^'s 

?WTf^T ?!t ^T«m^T?nifiif 
’Tnrrai% n ^4. 





^fiT^<«fi|H?»T II « » , 

<!<[a[5J ^??ll II H? 
^Hnf*n^’fT5T^f^T‘. 

^?Ttj5!%?!cR3^^5W II « 

«iT '^hmi ^5i3[w ?rw^ 

tiRsi h^t: I 

wiWrRmf^firfT 11 « ? 

HWlt: wfTRWPl I 

ff iwfiRms^gR*Tni 11 « « 

^srrf^qf^T ^r^fR^T 

^iRfrRT ^Rirtj^«ii«i^»mt I 

fjRTjft RWW »r!f » 8 8. 


8i^n 3nsir'^t?R. 
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?r^n^ fj|?!Tf ris^m 

^\f^ II 8 1 

%?i f 5 ip!i 5 r«nr<!f 

^f^Rn %%^figa r«i ' 'iiii g Tiftf^Tlt I 
ftVT^ ^njwir 

Slf^URTT f^fTPCg »RfNf 11 8 'SB 

?^irfii?‘ fjrvjT«f|[^ f 5 r?^fisi^ I 
rlft^TW f¥«l^ ’ 8 sn?R^II 8 t:|l 
?[arfTO^T»i[t n^nr; 1 

aisnTfr siw osr^»rr<T«!rfiiBpr 11 8 {^11 

'?Rsiniit ?r?t; iiffiTanBfrwffT « vi. » « 

!T I 

fsRWT^ ^t^T«n*flTnn!T II ? 11 
fjRW%r f«R^sfTfl 

■^isrRni^ ^^’inc^iiRrncR’fr: 11 <11^11 
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fri siw’ II i, ? II 

f5T??rr jt ^sfn: i 

i?cTfj;,%Ji^fren llisii 

a^r4<!n3’CT?ii ^ns^R^RPn i 

< i^ 44n q% iu,iii 

^jf f«li5R1TH5|f9 

3n5rr#?i?ji!ifq la^si^ apn^Jif^^TTfiT i 

3T5i?tim^ apBRapii^ 

^51 xr^T^^f?! f^Ttrf sr; ii«.<ll 

Wfft<«f5Gm»rfg5r 

f%^T*TT 0T^«r%ffi5^;^2f»t»imT^ 

’siflw 5i?if?T vf-f flT^ffiira: 

^11%; I 

^ -n 

l?^?Tf’f«qT'TI5l‘»rRl 

f^JiiijsaT ^(?Tt ^fnct ii'j.^h 

flT^9Tg^€iTrfwi’3r 
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^IFUrf^^Wf 

iRTfhsiT^ ir^k^nirt 
firqSHTHT^ H ’« 

sTmffnrf5i»: 

Ifftsfq^'nsrrTHR^^ i 
m^n 

IK I « 

?iw(fq ^xrrifrTHrfHi-? 
wrfq I 

^f.WiTr Jrarffl ii^^ii 

?:Tf^f?re afg^^iT^jr^Tf'i i 

siT^nf^ «ii^rq95?f %«[: iK^ii 
5iT% ’st^ 5T qr i 

?T?T jithC ¥RiTci i^arr'qrt K « 
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?T f wr<| ii nil 

surai^jTTm KM 

arai* iTfiTnir^P^iiTu^ inii 


wr osiinT*. ^wftmT • 

1 ^ 

wr fifrfjnrm wt f% iin 

qyi^wr^ ?5r^if^WTfn im* 

^fTTfttrT^?TRr ^iri^ri ^ti^>(ir^ii's<>ii 

I 

j '3trr^ ?i«iT ^'tfaufilfii ^ ii« u 

fciT m arflfwqr^TT^: 
w?: I 

UlTUlw^llfllRTU 




[ 44 ] 



Tn*rsr?9r»Tar^ i 

ariRT i*^ f5i^T%r'finpi: H'S ^ h 

« tRff ^^fir 1km 

5T fgti^i: I 

’tRT; ^ ^ 

«T it's «it 



8^ -on, 

T^K^^aTT^’ilf I 

f«9«:f' aJTfr^r' fw'jf^ncaTft^^l. 
fsnrt WrTJTt’ fWf: II 

?rnRx^^rHTTxp[ i 

9i)r?T I 


af^T ^fr? >• • wt i 

"St^ xir 8(fa: W h’ <w y v^- h 
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’^rifwlnsr wiif flw^rer »r9T»T?’ ii'S^ji 

*' . 0 «>. 

«iff: vin'. §^nrftts,% B'S'su 

sr^w’twrar. ftufwsTT'.ii'a^^ii 

?!^ 

ft^ii ^rgi?TiT^H^f?f I 

ST ^ sT^fn ST ^TftwfrTJTKt 

swsT ^sirr 5isr^ sr si ii>s{^ii 


^r w> 1 

3WT^^ WrTT«T^=fft 
r II 

m ^Tf»r^* t^\\ 

rTflifq <m ^^<crf%t^qr ^^iTrrT TO (I 

JTT^sSsiHsanr I 

TTfj-^ T^TOTqfiCqi^ II 

C\ «v «S 



5rt%w ’5:?rm’T?:rrniiT5Tt 
f9TT?r^T^'lf^f^5rI5IT*I*. II oil 
^ir^ijr^fTSTT f^«i!R!!i5iiii5ir 

Tr»rT?:qrerrJ!<f!5f>'^r5nt 

«li^Tf»rTd‘ JTW^?:Tfw lie ? II 


e.|B^ ^frsjraorrq fiuir sTst ^ 

II Tfir ^ir n I 

in?nwief; i 

HT^'] Tf^TTffsrre^iT^cr^cV ^flf 'sraqS ^ RIT- 

’H’lrra i;rfr | af^ 1;% ar?^r [ a . tf .] ^s-- ■ 

V <!T aiuic sir a ainaar [ arw «iaV ] 

^«i?r aaar aT^sg arsr: I ^f* 3 ?r 

af<^\arK*iSii I asrjr ^t^jHfsrr ^rti 

ftnrtf ^ «arf«rs:r 1 ^rrT faifrf<ai«i^= 

we^d! n 

I 
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«IT I 



’BTlffT %T ^^71% %W7r IlCl^lt 
»iT^T^f*rgTi5i* Tf^n\^iiifir3tT ( 
?in:«ra7fjr«i:^T5rrr fqjfRwt si^nnqY iicni 

*rr?TT^’^?nj' Ht iicgii 
^rgr^rarsfif ?!t i 
fsRIT ^r ||»:Vk« 

fH’jftftr %Tf ^'ef^jrnr’ff l 
aJTsiTgvt Ic^H 


^ ^jrff^ fw* ^fcmrzrftj i 

w: ? \(LL. 

R?> I 

t( 
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COICK ^fiffiTT wr: wSt I j 

«niTi[! mff inrw^T<r h 

vx ftqrr I 

THTT^t qrf% 

^ ^ ftwirr | 

mr 

^r?r iir ^ fiRnri \ 

C\ 

j »m 

j ^ ftur^’ijffi^srf ^t»i[TfiWT I 

WT 

wf%fir«ft ’T iiff ftiwT ITT il wjper i 
jWt 

^ ^ 
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fijraiJi^iw i 
TiT^?i«it fsrar’ 


I 




fT^T 

' ■* 

fsi^f I 

1 n«?rsiTT ^ ^ 

ft It %^T^irr®iT 

f^ur I • 

^jf{\ ^^iffcrr fwWT 

W: \ I 

I 8* I 


^1 

%g?rt I 

irf^ wii^ ^ ii 
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»TWTwreR»r Ti^g ii<_ * II 
' ^ftj^T «W!!ftr!P^ I 

m 7n?r«Tt?rT i 

^rr^T ^FTT iTsrt || 

?r^ JTif ^^>T?^arr w i 

^fiT trw^ II 

1 I? ? 

I <0 I 

JRre I • 

f ^T#«<rr^ ^<1% Hai!f<nf% || 

I »iHr i 

I ?S<rt »rmt %srT ^ I 
I fir^: % >r™t wreiww | 

i ^<mi WT«ir. ^ »«>'?! ^w^^^fI II 

I I «.« I 

=^l<t\l<^l<». I 
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f^rf wnT «rareit II 

^w^rf^arftW'sfl^ i 

^>rf*TTr HWTpT II £- ? 

gf^trOwra’dslarT^Jift^n^ifl’TTT i 
f^m?T ?5^?fli si^f^ngii-.^T ii £.» 

’gtrr^siT^TiJTT^ si^ f^jr^^r: u tn, 

f^imsi^ f^fS^Tt ^T I 
^T ^ 3i^t^fS5T‘. II 


<? affw »i7ifsist ^ 

5®r?.?5 V- ^r ^r ' 

m »r™T '?! ' 

^WT wrsTHt^^ ^if^i'^f spi^'t II 

3*%: ' 


’4Tt7r I 




ffr, •«*' % ^rfapi.-- 


V' 

■ 4 
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m^«nr5nf*TfiTT ^iT% ii t's 


«^lf3I5TW%WT^I!!t? 

«iTf3>5fN<?t^«Tmlr5 II £-c 




JhiLS. 


?TW fJ'ZlT I 

w' ^»Hn!T Mo® 

c d 


5>I I 



^cTT, 



'j-'^ 


I 
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¥fiirffNiT 


II \ 0 « 

???!T ’5'TJrST fts^fMUT 
it'r35^f!r3?tf^ilffrra^iqT^^iTT*iT M ° 
wgri^rstf^r^si?? 

«l^lf^: TinrtHI?5 ^ir^TiT IsjfiT’^q: 

jf >4rjqr^mi?i'. atWr m ® ^ 
Trr?if!5mrt wi^nri: 

^4’- 1TT«it fl5I€g J?r?( Jiiwt 

?;rfTT r^Tf!?: fHot^5fiT5f|Tr3TI M 0 s 

^fig5jrHiqf<;flfqoT^^T 1 


^rf^T.^r, 

I 

f?T^^ ?|C: 

^ K r^f.f'^5 f v^ I 


w 



qr’sf-qirqT ¥ ^ 
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II ? • 'i. 

fqTgrol: fq^q^q^' i 
«flq‘ qr^r 

qftqiTqnqqTuqgqiqjTft lu h 
«T T;f35i5iT€^* qqq»T 
^^rraqqjiaifqH f^qf’fT • 

qqiTq% qqi^qfqi^’T M ovs 
fq^qqq’cq^r^ ^q^wiqqT > 
qisqqifcniqf^qqlTq^^' q’ftfqf*! lu®^ 

tq' 55fariojfiir^q\q q^ft Otto Oit i 
q[feqfaf^%qTf% 5jT3rsTfar^q:fq^ ii ? ® £- 
“ qrjT^prqrsqfT i 

“ ^qqqqqprt ^^qi^T^qr ii n ® 
“ cTHqfi^q’qf?^ iqOrer i 

“ qq^qqq^qqX qqkliq^ifqtTT M H 
“ ^ qi qqq qT q^q^qcrqqtqTT i 






[•£6 ] 



“ ^’!rraRfr#^5^i3WTi^JTf*5rcrT i 
, “ TTr? I 


“ ?f«If ^TJnT^‘jrf%ftilf’[ !!” U ? i 

^<T^nr »TTr^ t i I 

^ fw ^5T5%^^5?rsrT Hus' j 

^riJrfjrfTfrrTTJTrsr^rnJT ff ^«r% . 

’gi^jf ^ I! M y. 

^rfrTlsrfSfiTfRjT c^^tlT TT1 t^=^OT I ■ 

?TT«iT^i|^33far^’ ^ wtTjfi:« ? u 

fl^fTraJTKt^tTrf;?! 

f 1 

wr^Rwraf^Tfref?^!^ 
¥i'^TTrt^if« 5 T?nii?g II n ^ 

^ssffn^ffRi^iT^srr; I 

; W’?rt?Tf^rr% 

i frimft w II n 

I ^^^rfKRsirfrf^'^t; 

^ 
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7T^rf^lTT5!raff^5TTaT^t- 
3si!ifl^?r3!r^fr«rr^%f ii n«^- 
wmTW^TsjrarfJTf 

ssrar^ffam i 
«ftf«r5ff^'xrfff5srT ^ 
fTTrprr^t^iTJTfT: 3i?rrf%Trf ii ? ^ 

^^4af¥r3Ji3nTti n i 

Trr?r^friT%? 

^trninT^wn^^Tgwiw: n ? ^ ? 

^JTirqirf^^r 

fjT^nr^jrfirfrr ^IsrsT^fiTf* » r R 

rPJTr^^RTfqr 

TT^«r% I 

W^fTT #11 U ^ 
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?ff (T^tTTJnf 

. qrrfh 3!nifjmTT M ^ » 

^!2r% II n «. 

n^irnrcT^: i 

^({- 'f %3T^f fT: II ? :!.t 

fT’WT^^SBTjrfwwtf^ W f€¥^Tf%^ II X ^'S 
ft?if’ TT^Nrarim: w^ 
fT? irftHi’ iWH I 

ft’TTfjI^WTr^T^^ II 

^sin#' flfr^Orai ^^^nr^ferf i 

f^raitftfi: ii i \t. 
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“^iTif^ trrf^^i:^; fcrgtKrfjpjTJTfir: i 

‘‘?:Tf^ iTiT^sTjff ^l»|frf5r%»T5flf i 

OTw<ifaf'«!rrf%5ir’eram^rf^ ii U ^ 

Tlf^’ II ? ^ 8 

ira^#if sr^ ^rgrdimT i 

“sn^ f^srnfW ^Kf^rfir: ^^Tiftrarr i 

“^5(i ^ Tjq^ wranfTT ^sar^T f r ^ * ^ i 
“?rf<(<y|jif 0(411 
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II \ R'® 

• ’(Rt 




1 


Pra% 3 ^ 1 

^ » ? 8 ® 

“%fji^ « 4 *if i H t tng^rt^ ^ srm i 
“^rNrt fsfjn^ whn «"t s ? 


The following is a free translation 
of the above. 

<* We seek as our refuge the godtless Durga, fire- 
colored, burning with heat, daughter of ti e sun, 
who is sought after for the reward of rites, and who 
is liberal (in bestowing them.) The broad-eyed god- 
dess, the destroyer of the demons and the protector 
of the gods, is impetuous, we adore her exceed- 
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ing swiftness. She is divine knowledge, accessible 
through the Sruti. She is divine lustre, slie is 
Usha. It vvas after quelling the arrogance of Vaj'u, 
Indra and Agni’ she imparted divine knowledge to 
them and explained the apparition. Slje is prime 
and highest knowledge, she is the progenetrix of 
this world, whom those who are learned in the 
Agama (Tantra) worship as Jagaddhatri, the sup- 
portress of this Universe. She is the adorable Urn a 
and liiiiiniivati, she is eminently glorious in heaven, 
to whom in former days Indra witli the other gods 
asked to explain the nature of the apparition. She 
said to Maghavan it is the best divine knowledge 
and advised him to exult in the victory of Brahma. 
On account of her divine knowledge, which is white 
shejis^jcalled Gauri. Oh ! Uma the supreme spirit with 
thee existing is Soma ! We adore that Uma who 
is divine knowledge, she is Devi Sarasvati, mother 
of the world, she has manifested herself as Parvati 
and Ambika. We adore her who was born on the 
best peak, on the summit of a mountain, even she 
is Uma and Ambitama, the gold-colored and of well- 
known valour. We bow to the first and best crea- 
tion of the creator, but wljy creation, she is the 
noble creatrix ? As fire she conveys the sanctified 
butter to the assembly of the gods and nourishes 
them pleiitifiilly^May that Durga confer prosperity 
upon us ! 
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We bow to her who is the motlier of the gods, who 
is herself butter, herself the officiating priest and 
the image of fire ; who makes matter cognisable 
to the senses by endowing it with properties and who 
by assuming the form of the senses perceives it j 
who divides time into day and night, who is evening 
and the goddess Dawn, who is eternal and who has 
no beginning, who was never born and therefore has 
no death, no decay : who is the subjective sound in 
the form of space, who is worshipped in the Veda, 
who exists pervading the Universe, who is worshipped 
as Nature, by whom the living have life, who is the 
light of lire, the light of the sun, the light of 
1 glitniug, and tlie light of the stars, wlm is thermal 
force, electric force, vital force, force of affinity and the 
force of iilusion (gravitation) in the centripetal force^ 
may Durga the persoiiilicatioii of Force, may the 
goddess bless us I 


Benedictory prolegomena are lucky initiatives, 
Hope of tu ure reward inspires benedictory prayers. 
Praise intoxication ; it is doubly intoxicating ; it 
intoxicates him that praises and him that is praised. 
Praise is prayer. 


We comoience with benediction and wo hope that 
according to tlie uniformity of the Laws of Nature 
success will follow as a necessary sequence. What illu’- 
sion ! what madness ! We know, yet we do not act ac- 
cording bo our knowledge : The uniformity of the Laws 
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of Nature enables us to know wbat is to bo. Cloth 
burns at tlie touch of fire ami before t'lo loach of 
fire we predict the combustion. Tradition li.'-, taught 
us to expect this result. In the case of I* sedictory 
prologomena where is the tradition ? llln i >n is our 
stay. The calmness andquiccence of the n\ii. < resemble 
intoxication ; as depression follows the ar -loial ex- 
citement of intoxication, so these plni'Cs of oe mir.d 
pass away as soon as the temporary sii o ilant of 
prayer is over. Such is the effect of prayer Where 
is the gratification in the prayer to Durga ? 

Even if she he pleased, what results from I r inter- 
ference, and how does it influence the res ^ of our 
actions, how does it fulfil our expect at ion ? '! . e sequel 
of aotioHS is subject to natural laws, it coi' J never 
be otherwise. Any deviation from tins law is 
detrimental to the dignity of Force. Henee praise is 
useless, it is madness. Though conscious of our 
short-comings wo address the Great E /'rgy as 
mother and hope to be treated with* love and f ‘ction. 
Durga, bow foolish I am ! Praise is natural t ) weak 
intellect ! Oh ! my mind, be strong ! Avoid t*.e plea- 
sure of self-delusion ! Habit is subject to natural 
laws. Is praise then natural ? ^No ! To dispel 
the weakness of ignorance by knowledge is natural. 
Progress is the law of nature. I shall improve, for 
improvement Force. 

Durga I thou art without beginning, always begin- 




istent with the world, thy Existence is worshipped 
in the world as Sati, thy image is Force, for with- 
out Force matter cannot exist, thou art Prime 
Force, the progenetrix of the universe, the sup- 
porter of the universe, tho universe itself, thou art 
matter, the life of matter, the Law of nature, mayst 
thou bless us 1 

Durga is actionless. She has ordained rules for tho 
development of things by putting force into matter. 
The development, extension or birth is but the evolu- 
tion of force, contraction, rest, or death is but tho 
involution of force. But extension or contraction 
is independent of Durga. It is self-attained, for tho 
Law being given no further inteiference is needed 
or can avail. Durga, thou art eternal, omniscient 
and all-seeing. Thy power was felt from the 
beginning, and that power or Force still continues) 
it needs no new impetus. But is creation 
eternal or simply it has no end ? The co-exist- 
ence of Force’ with the Universe establishes tho 
eternity of the latter. But, Durga, thou art tho 
cause of that form, in which the embryo world was 
seen and unto which the developed world will be dis- 
solved. May we in crossing the universe be dissolved 
unto thee ! Then alone we shall attain to beatitude, 
then alone we shall have no more desire, then alone we 
shall bo sinless, and then alone we shall have rest. 
Thou art Force, but thou canst remain inactive, for 
thou art sinless : therefore Prakriti is inactive. To b® 


and to be inactive is impossible, but that cannot 
j be said of thee. To be mixed with thee, to be thy 
! image, to be in contemplation of thee are conditions 
‘ of beatitude, but to be in rest is the best of all, 

‘ for whatever the condition, it* is impossible to exist 

and to be inactive. Force is indestructible and | 

therefore she is susceptible of mutations. From j 

- mutations some form is evolved and involved, but 
matter never dies. Force is eternal, it might have | 
] had a beginning, but it hi? no end. Force has 
neither growth nor decay* Then has matter growth 
[ or decay ? Goddes Durga, thou hast neither growth 

• nor decay, thou art ever young. Thou art Suti, because 

, thou existest, thou art the fi i O cause of the Universe 

and therefore female-formed aiid the mother of the 
Universe. Thou developest the embryo and expandest, 
it, in other words thou hast developed and 
extended thyself, and therefore thou art Dawn or 
j the primeval Da vn, because thon hast divided time, 

1 thou hast distingui'^hed void from fulness. But was 

ever nature void ? From void, from the involvedi 
i this full universe has evolved : the evolution is Force, 

I Thou art therefore the development of void and the 

j evolution of the involution. That (pointing to heaven.) 

is perfect, this (pointing to the earth) is perfect 
from that perfect this perfect has arisen, for taking 
Non-entity from Unity the result is Infinity. 

Oh I ten-armedW)urga and the creator of light (the 
lion) thou atandest between the undeveloped void 



(^buflfalo) and the lion light, thou art the destroyer of 
the undeveloped, thou art the cause of the developed, 
thou art the creative force i. e. the image of 
developed force. 

(Here follows the usual Dhyana or contemplation 
of Durga, Vide Pamphlet on “ Durga Puja.”) 

Bhagavati, thisjorm of thine is emblematic ; with- 
out form thou art incomprehensible. We call thee the 
tongue of fire, because thou art thermal force, we call 
thee Rudrani because thou art electrical force, we ciill 
thee Usha because tliou art light, and call thee Maya- 
Devi (Illusion) because thou art force of attraction. 
Goddess, in thy annual festival we do not wor- 
ship thee, we do not pray to thee, we rehearse 
our ideal cosmogony. Goddess, at) the centrical 
moments of the two solstices, at the first point of the 
sidereal circle in the asterism Asvini, at the first 
moment of creation, thine was the annual festival. 
Goddess, at the junction of Ashtami and Navami the 
great sacrifice of a black goat is symbolical of the 
destruction of the undeveloped and the rise of the 
developed. Thou hast opened out and developed the 
bud of the universe and therefore thou art Kaushik* 
(appertaining to a bud) and lover of flowers. The offer- 
ing of hamlsful of flowers to thee is only the application 
of the emblem. In the circus of day and night we 
perceive the involution and evolution of the universal 
frame in miniature, and tiierefore the daily Dawn is. 


but a miniature of the great Dawn. . In the morning 
the rays of the youthful sun are first perceived on 
the tops of the mountain, ’and those rays gradually des. 
cend on the earth. Therefore Usha or Uma is fthe 
daughter of the Mountain King, she descends 
from the mountain upon tne surface of the earth. 
The beautiful (lake) Mena the reservoir of pure water 
is at the foot of the well-known snow-capped moun- 
tains, and the morning rays on the top of the moun- 
tain are reflected from the ’surface of the lake, they 
are consequently perceived in the womb of Mena* 
Therefore thou art the daughter of the Mountain 
and Queen Mena. Vishnu the Sun-God, the prince of 
development, is Lion who bows at thy feet, and there- 
fore* thou art Sinha-vahini.’^ 


To conclude, Durga as we have endeavoured 
to shew above is a grand development of a 
primeval Vedic idea, produced in unquestioned 
and unquestionable Words, which in their turn 
have been transformed into various forms and 
attributes by the authors of the Tantras and 
Puranas, and at last imbedded in the present 
system of worship. The process of the develop- 
ment of this worship affords a key to the process 
of the development of the Hindu religion. First 
began the Wor^ or the Vedic Hymns, which 
were the natural outpourings of the soul — the. 
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words or hymns which our ancestors as 
tliey saw the beauties of nature. The f cling 
of reverence led their successors to apotheosize 
these Words — they so much venerated the 
Words that tliey regarded them as co-exist- 
ing with the Deity, in fact as constiniting 
the Deity himself. Tiicii came the interpret jra— 

! the authors of the Tm'ras and Puranas ; the^e did 
I not question the Words — but they gave form'- and 
attributes to wiiat were at be-;t grammatical varia- 
tions and combination®, and as years rolled on, the 
j cloud of mysticism grew thicker and tliieker, till 
I the original light was lost sigiit of. The pri.oary 

I principle of Iliiidiiism, however, remains unvoied 

j and undecayed ; — the Cardinal or Prime Torce 
1 which wc call Durga, is eternal, without a se- 
j cond, whether ic is worshipped in the abstract 

or in the elernonts of nature by him who sees the 

omnipresent God in all that he sees or hears, or in 
forms of wood, stone, straw or clay by him, whose 
uniustructed mind can realize the lurinite only in 
the Finite, and (he Invisible only in the Visible ; — 
the worship is thus the worship of one true God, 
who is the Creator and Protector of the Universe. 












